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protest organizers created a Seattle Tea Party around the slogan “No globalization
without representation,” echoing the Boston Tea Party of 1773. Subsequent meetings
of the WTO and other high-level international economic gatherings were likewise
greeted with large-scale protest and a heavy police presence. In 2001, alternative globalization activists created the World Social Forum, an annual gathering to coordinate
strategy, exchange ideas, and share experiences, under the slogan “Another world is
possible.” It was an effort to demonstrate that neo-liberal globalization was not inevitable and that the processes of a globalized economy could and should be regulated
and subjected to public accountability.

Globalization and an American Empire
For many people, opposition to this kind of globalization also expressed resistance
to mounting American power and influence in the world. An “American Empire,”
some have argued, is the face of globalization (see Map 24.3), but scholars, commentators, and politicians have disagreed about how best to describe the United States’
role in the postwar world. Certainly it has not been a colonial territorial empire
such as that of the British or the French in the nineteenth century.Americans generally, seeking to distinguish themselves from Europeans, have vigorously denied that
they are an empire at all.
In some ways, the U.S. global presence might be seen as an “informal empire,”
similar to the ones that Europeans exercised in China and the Middle East during the
nineteenth century. In both cases, economic penetration, political pressure, and periodic military action sought to create societies and governments compatible with the
values and interests of the dominant power, but without directly governing large
populations for long periods. In its economic dimension,American dominance has
been termed an “empire of production,” which uses its immense wealth to entice
or intimidate potential collaborators.10 Some scholars have emphasized the United
States’ frequent use of force around the world, while others have focused attention
on the “soft power” of its cultural attractiveness, its political and cultural freedoms,
the economic benefits of cooperation, and the general willingness of many to follow
the American lead voluntarily.
With the collapse of the Soviet Union and the end of the cold war by the early
1990s, U.S. military dominance was now unchecked by any equivalent power.When
the United States was attacked by Islamic militants on September 11, 2001, that power
was unleashed first against Afghanistan (2001), which had sheltered the al-Qaeda instigators of that attack, and then against Iraq (2003), where Saddam Hussein allegedly had
been developing weapons of mass destruction. In the absence of the Soviet Union, the
United States could act unilaterally without fear of triggering a conflict with another
major power. Although the Afghan and Iraqi regimes were quickly defeated, establishing a lasting peace and rebuilding badly damaged Muslim countries have proved
difficult tasks.Thus, within a decade of the Soviet collapse, the United States found
itself in yet another global struggle, an effort to contain or eliminate Islamic terrorism.

U.S. Bases and Interventions Abroad: The Political/Military Face of the American Empire
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Map 24.3 Two Faces of an “American Empire”
Those who argue that the United States constructed an empire in the second half of the twentieth century
point both to its political/military alliances and interventions around the world and to U.S. economic and
cultural penetration of many countries. The distribution of U.S. military bases, a partial indication of its
open and covert interventions, and the location of McDonald’s restaurants indicates something of the
scope of America’s global presence in the early twenty-first century.
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In the final quarter of the twentieth century, as its relative military strength peaked,
the United States faced growing international economic competition.The recovery
of Europe and Japan and the emergent industrialization of South Korea, Taiwan,
China, and India substantially reduced the United States’ share of overall world production from about 50 percent in 1945 to 20 percent in the 1980s. By 2008 the
United States accounted for just 8.1 percent of world merchandise exports. Accompanying this relative decline was a sharp reversal of the country’s trade balance as U.S.
imports greatly exceeded its exports. Once the world’s leading creditor, the United
States now became its leading debtor. Lee Iacocca, president of Chrysler Corporation, registered the dismay that many Americans felt at this turn in their fortunes:
“We send Japan low-value soybeans, wheat, corn, coal, and cotton.They send us highvalue autos, motorcycles,TV sets, and oil well casings. It’s 1776 and we’re a colony
again.”11
However it might be defined, the exercise of American power, like that of many
empires, was resisted abroad and contested at home. In Korea,Vietnam, Cuba, Iraq,
and elsewhere, armed struggle against U.S. intervention was both costly and painful.
During the cold war, the governments of India, Egypt, and Ethiopia sought to
diminish American influence in their affairs by turning to the Soviet Union or
playing off the two superpowers against each other. Even France, resenting U.S.
domination, withdrew from the military structure of NATO in 1967 and expelled
all foreign-controlled troops from the country. Many intellectuals, fearing the erosion of their own cultures in the face of well-financed American media around the
world, have decried American “cultural imperialism.” By the early twenty-first century, the United States’ international policies—such as its refusal to accept the jurisdiction of the International Criminal Court; its refusal to ratify the Kyoto protocol
on global warming; its doctrine of preemptive war, which was exercised in Iraq;
and its apparent use of torture — had generated widespread opposition. However,
when Barack Obama became the country’s first African-American president in
2009, promising a different global posture, his election was greeted warmly in much
of the world.
Within the United States as well, the global exercise of American power generated controversy.The Vietnam War, for example, divided the United States more
sharply than at any time since the Civil War. It split families and friendships,
churches and political parties.The war provided a platform for a growing number
of critics, both at home and abroad, who had come to resent American cultural and
economic dominance in the post-1945 world. It stimulated a new sense of activism
among students in the nation’s colleges and universities. Finally, the Vietnam War
gave rise to charges that the cold war had undermined American democracy by
promoting an overly powerful, “imperial” presidency, by creating a culture of
secrecy and an obsession with national security, and by limiting political debate in
the country. Not a few came to see America itself as an imperialist power. A similar set of issues, protests, and controversies followed the American invasion of Iraq
in 2003.
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The Globalization of Liberation:
Comparing Feminist Movements
More than goods, money, and people traversed the planet during the twentieth century. So too did ideas, and none was more powerful than the ideology of liberation.
Communism promised workers and peasants liberation from capitalist oppression.
Nationalism offered subject peoples liberation from imperialism.Advocates of democracy sought liberation from authoritarian governments.
The 1960s in particular witnessed an unusual convergence of protest movements
around the world, suggesting the emergence of a global culture of liberation.Within
the United States, the civil rights demands of African Americans and Hispanic Americans; the youthful counterculture of rock music, sex, and drugs; the prolonged and
highly divisive protests against the war in Vietnam—all of this gave the 1960s a distinctive place in the country’s recent history. Across the Atlantic, swelling protests against
unresponsive bureaucracy, consumerism, and middle-class values likewise erupted,
most notably in France in 1968.There a student-led movement protesting conditions
in universities attracted the support of many middle-class people, who were horrified
at the brutality of the police, and stimulated an enormous strike among some 9 million workers. France seemed on the edge of another revolution. Related but smallerscale movements took place in Germany, Italy, and elsewhere.
The communist world too was rocked by protest. In 1968, the new Communist
Party leadership in Czechoslovakia, led by Alexander Dubcek, initiated a sweeping
series of reforms aimed at creating “socialism with a human face.” Censorship ended,
generating an explosion of free expression in what had been a highly repressive
regime; unofficial political clubs emerged publicly; victims of earlier repression were
rehabilitated; secret ballots for party elections were put in place.To the conservative
leaders of the Soviet Union, this “Prague Spring” seemed to challenge communist
rule itself, and they sent troops and tanks to crush it. Across the world in communist China, another kind of protest was
taking shape in that country’s Cultural
Revolution (see Chapter 22).
In the developing countries, a substantial number of political leaders, activists, scholars, and students developed the
notion of a “third world.” Their countries, many of which had only recently
broken free from colonial rule, would offer an alternative to both a decrepit Western capitalism and a repressive Soviet
communism. They claimed to pioneer
new forms of economic development,
of grassroots democracy, and of cultural
renewal. By the late 1960s, the icon of

Che Guevara
In life, Che was an uncompromising but failed revolutionary, while in death he
became an inspiration to
third-world liberation movements and a symbol of radicalism to many in the West.
His image appeared widely
on T-shirts and posters, and
in Cuba itself a governmentsponsored cult featured
schoolchildren chanting each
morning “We will be like
Che.” This billboard image of
Che was erected in Havana
in 1988. (Tim Page/Corbis)
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this third-world ideology was Che Guevara, the Argentine-born revolutionary who
had embraced the Cuban Revolution and subsequently attempted to replicate its
experience of liberation through guerrilla warfare in parts of Africa and Latin
America.Various aspects of his life story—his fervent anti-imperialism, cast as a global
struggle; his self-sacrificing lifestyle; his death in 1967 at the hands of the Bolivian
military, trained and backed by the American CIA—made him a heroic figure to
third-world revolutionaries. He was popular as well among Western radicals, who
were disgusted with the complacency and materialism of their own societies.
No expression of the global culture of liberation held a more profound potential
for change than feminism, for it represented a rethinking of the most fundamental
and personal of all human relationships—that between women and men. Feminism
had begun in the West in the nineteenth century with a primary focus on suffrage and
in several countries had achieved the status of a mass movement by the outbreak of
World War I (see pp. 800–803).The twentieth century, however, witnessed the globalization of feminism as organized efforts to address the concerns of women took
shape across the world. Communist governments—in the Soviet Union, China, and
Cuba, for example—mounted vigorous efforts to gain the support of women and
to bring them into the workforce by attacking major elements of older patriarchies
(see pp. 1039–40). But feminism took hold in many cultural and political settings,
where women confronted different issues, adopted different strategies, and experienced a range of outcomes.

Feminism in the West
■ Comparison
What distinguished
feminism in the
industrialized countries
from that of the Global
South?

In the West, organized feminism had lost momentum by the end of the 1920s, when
most countries had achieved universal suffrage.When it revived in the 1960s in both
Western Europe and the United States, it did so with a quite different agenda. In
France, for example, the writer and philosopher Simone de Beauvoir in 1949 had
published The Second Sex, a book arguing that women had historically been defined
as “other,” or deviant from the “normal” male sex.The book soon became a central
statement of a reviving women’s movement. French feminists dramatized their concerns publicly in the early 1970s when some of them attempted to lay a wreath at the
tomb of the unknown soldier in Paris, declaring,“Someone is even more unknown
than the soldier: his wife.” They staged a counter–Mother’s Day parade under the slogan “Celebrated one day; exploited all year.” To highlight their demand to control
their own bodies, some 343 women signed a published manifesto stating that they had
undergone an abortion, which was then illegal in France.
Across the Atlantic, millions of American women responded to Betty Friedan’s
book The Feminine Mystique (1963), which disclosed the identity crisis of educated
women who were unfulfilled by marriage and motherhood. Some adherents of this
second-wave feminism took up the equal rights agenda of their nineteenth-century
predecessors, but with an emphasis now on employment and education rather than
voting rights.
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A more radical expression of American feminism took shape from the experience
of women who had worked in other kinds of radical politics, such as the civil rights
movement.Widely known as “women’s liberation,” this approach took broader aim
at patriarchy as a system of domination, similar to those of race and class. One manifesto from 1969 declared:
We are exploited as sex objects, breeders, domestic servants, and cheap labor. We
are considered inferior beings, whose only purpose is to enhance men’s lives....
Because we live so intimately with our oppressors, we have been kept from seeing our personal suffering as a political condition.12

Thus liberation for women meant becoming aware of their own oppression, a process that took place in thousands of consciousness-raising groups across the country. Many such women preferred direct action rather than the political lobbying
favored by equal rights feminists.They challenged the Miss America contest of 1968
by tossing stink bombs in the hall, crowning a live sheep as their Miss America, and
disposing of girdles, bras, high-heeled shoes, tweezers, and other “instruments of
oppression” in a Freedom Trashcan. They also brought into open discussion issues
involving sexuality, insisting that free love, lesbianism, and celibacy should be accorded
the same respect as heterosexual marriage.
Yet another strand of Western feminism emerged from women of color. For many
of them, the concerns of white, usually middle-class, feminists were hardly relevant
to their oppression. Black women had always worked outside the home and so felt
little need to be liberated from the chains of homemaking.Whereas white women
might find the family oppressive, African American women viewed it as a secure
base from which to resist racism. Solidarity with black men, rather than separation
from them, was essential in confronting a racist America.Viewing mainstream feminism as “a family quarrel between White women and White men,” many women
of African descent in the United States and Britain established their own organizations, with a focus on racism and poverty.13

Feminism in the Global South
As women mobilized outside of the Western world during the twentieth century,
they faced very different situations than did white women in the United States and
Europe. For much of Asia, Africa, and Latin America, the predominant issues—
colonialism, racism, the struggle for independence, poverty, development, political
oppression, and sometimes revolution—were not directly related to gender.Women
were affected by and engaged with all of these efforts and were welcomed by nationalist and communist leaders, mostly men, who needed their support. Once independence or the revolution was achieved, however, the women who had joined those
movements often were relegated to marginal positions.
The different conditions within developing countries sometimes generated sharp
criticism of Western feminism.To many African feminists in the 1970s and beyond,
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Mothers of Missing
Children
This group of Brazilian mothers in Rio de Janeiro gathered every week during the
mid-1990s to bring pressure
on the government to find
their missing children, generally believed to have been
seized by criminal gangs
engaged in child prostitution
and illegal adoption. Often
seeking loved ones who
probably were executed by
government or paramilitary
death squads, such “mothers of the disappeared” have
been active in many Latin
American countries.
(AP Images/Diego Guidice)

the concerns of their American or European sisters were too individualistic, too
focused on sexuality, and insufficiently concerned with issues of motherhood, marriage, and poverty to be of much use. Furthermore, they resented Western feminists’
insistent interest in cultural matters such as female genital mutilation and polygamy,
which sometimes echoed the concerns of colonial-era missionaries and administrators.Western feminism could easily be seen as a new form of cultural imperialism.
Moreover, many African governments and many African men defined feminism of
any kind as “un-African” and associated with a hated colonialism.
Women’s movements in the Global South took shape around a wide range of
issues, not all of which were explicitly gender based. In the East African country of
Kenya, a major form of mobilization was the women’s group movement. Some
27,000 small associations of women, which were an outgrowth of traditional selfhelp groups, had a combined membership of more than a million by the late 1980s.
They provided support for one another during times of need, such as weddings,
births, and funerals; they took on community projects, such as building water cisterns,
schools, and dispensaries; in one province, they focused on providing permanent
iron roofing for their homes. Some became revolving loan societies or bought land
or businesses. One woman testified to the sense of empowerment she derived from
membership in her group:
I am a free woman. I bought this piece of land through my group. I can lie on
it, work on it, keep goats or cows.What more do I want? My husband cannot
sell it. It is mine.14

Elsewhere, other issues and approaches predominated. In the North African Islamic
kingdom of Morocco, a more centrally directed and nationally focused feminist movement targeted the country’s Family Law Code, which still defined women as minors.
In 2004, a long campaign by Morocco’s
feminist movement, often with the help
of supportive men and a liberal king, resulted in a new Family Law Code, which
recognized women as equals to their
husbands and allowed them to initiate
divorce and to claim child custody, all
of which had previously been denied.
In Chile, a women’s movement
emerged as part of a national struggle
against the military dictatorship of
General Augusto Pinochet, who ruled
the country from 1973 to 1990. Because
they were largely regarded as “invisible”
in the public sphere, women were able
to organize extensively, despite the repression of the Pinochet regime. From
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this explosion of organizing activity emerged a women’s movement that crossed
class lines and party affiliations. Human rights activists, most of them women, called
attention to the widespread use of torture and to the “disappearance” of thousands
of opponents of the regime, while demanding the restoration of democracy. Poor
urban women by the tens of thousands organized soup kitchens, craft workshops,
and shopping collectives, all aimed at the economic survival of their families. Smaller
numbers of middle-class women brought more distinctly feminist perspectives to the
movement and argued pointedly for “democracy in the country and in the home.”
This diverse women’s movement was an important part of the larger national protest
that returned Chile to democratic government in 1990.
In South Korea as in Chile, women’s mobilization contributed to a “mass people’s
movement” that brought a return to democracy by the late 1980s, after a long period
of highly authoritarian rule.The women’s movement in South Korea drew heavily on
the experience of young female workers in the country’s export industries. In those
factories, they were poorly paid, were subjected to exhausting working conditions and
frequent sexual harassment, and lived in crowded company dormitories, often called
“chicken coops.” Such women spearheaded a democratic trade union movement during the 1970s, and in the process many of them developed both a feminist and a class
consciousness.

International Feminism
Perhaps the most impressive achievement of feminism in the twentieth century was
its ability to project the “woman question” as a global issue and to gain international
recognition for the view that “women’s rights are human rights.”15 Like slavery and
empire before it, patriarchy lost at least some of its legitimacy during this most recent
century, although clearly it has not been vanquished.
Feminism registered as a global issue when the United Nations, under pressure
from women activists, declared 1975 as International Women’s Year and the next ten
years as the Decade for Women.The United Nations also sponsored a series of World
Conferences on Women over the next twenty years. By 2006, 183 nations had ratified a UN Convention to Eliminate Discrimination against Women, which committed them to promote women’s legal equality, to end discrimination, to actively
encourage women’s development, and to protect women’s human rights. Clearly this
international attention to women’s issues was encouraging to feminists operating in
their own countries and in many places stimulated both research and action.
This growing international spotlight on women’s issues also revealed sharp divisions within global feminism. One issue was determining who had the right to speak
on behalf of women at international gatherings—the official delegates of maledominated governments or the often more radical unofficial participants representing various nongovernmental organizations. North/South conflicts also surfaced at
these international conferences. In preparing for the Mexico City gathering in 1975,
the United States attempted to limit the agenda to matters of political and civil rights
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for women, whereas delegates from third-world and communist countries wanted
to include issues of economic justice, decolonization, and disarmament. Feminists
from the South resented the dominance and contested the ideas of their Northern
sisters. One African group highlighted the differences:
While patriarchal views and structures oppress women all over the world, women
are also members of classes and countries that dominate others and enjoy privileges in terms of access to resources. Hence, contrary to the best intentions
of “sisterhood,” not all women share identical interests.16

Nor did all third-world groups have identical views. Some Muslim delegates at the
Beijing Conference in 1995 opposed a call for equal inheritance for women, because
Islamic law required that sons receive twice the amount that daughters inherit. In
contast,Africans, especially in non-Muslim countries, were aware of how many children had been orphaned by AIDS and felt that girls’ chances for survival depended
on equal inheritance.
Beyond such divisions within international feminism lay a global backlash among
those who felt that its radical agenda had undermined family life, the proper relationship of men and women, and civilization generally.To Phyllis Schlafly, a prominent
American opponent of the Equal Rights Amendment, feminism was a “disease” that
brought in its wake “fear, sickness, pain, anger, hatred, danger, violence, and all manner of ugliness.”17 In the Islamic world,Western-style feminism, with its claims of gender equality and open sexuality, was highly offensive to many and fueled movements
of religious revivalism that invited or compelled women to wear the veil and sometimes to lead highly restricted lives.The Vatican, some Catholic and Muslim countries,
and at times the U.S. government took strong exception to aspects of global feminism, particularly its emphasis on reproductive rights, including access to abortion
and birth control.Thus feminism was global as the twenty-first century dawned, but
it was very diverse and much contested.

Religion and Global Modernity
Beyond liberation and feminism, a further dimension of cultural globalization took
shape in the challenge that modernity presented to the world’s religions. To the
most “advanced” thinkers of the past several hundred years—Enlightenment writers in the eighteenth century, Karl Marx in the nineteenth, socialist intellectuals and
secular-minded people in the twentieth—supernatural religion was headed for
extinction in the face of modernity, science, communism, or globalization. In some
places—Britain, France, the Netherlands, and the Soviet Union, for example—
religious belief and practice had declined sharply. Moreover, the spread of a scientific
culture around the world persuaded small minorities everywhere, often among the
most highly educated, that the only realities worth considering were those that could
be measured with the techniques of science.To such people, all else was superstition,
born of ignorance. Nevertheless, the far more prominent trends of the last century

chapter 24 / accelerating global interaction, since 1945

1151

have been those that involved the further spread of major world religions, their resurgence in new forms, their opposition to elements of a secular and global modernity,
and their political role as a source of community identity and conflict. Contrary to
earlier expectations, religion has played an unexpectedly powerful role in this most
recent century.
Buddhism, Christianity, and Islam had long functioned as transregional cultures,
spreading far beyond their places of origin.That process continued in the twentieth
century. Buddhist ideas and practices such as meditation found a warm reception in
the West, as did yoga, originally a mind-body practice of Indian origin. Christianity
of various kinds spread widely in non-Muslim Africa and South Korea and less extensively in parts of India. By the end of the century, it was growing even in China, where
perhaps 7 to 8 percent of China’s population—some 84 to 96 million people—
claimed allegiance to the faith. No longer a primarily European or North American
religion, Christianity by the early twenty-first century found some 62 percent of its
adherents in Asia, Africa, and Latin America. In some instances missionaries from
those regions have set about the “re-evangelization” of Europe and North America.
Moreover, millions of migrants from the Islamic world planted their religion solidly
in the West. In the United States, for example, a substantial number of African Americans and smaller numbers of European Americans engaged in Islamic practice. For
several decades the writings of the thirteenth-century Islamic Sufi poet Rumi have
been bestsellers in the United States. Religious exchange, in short, has been a two-way
street, not simply a transmission of Western ideas to the rest of the world. More than
ever before, religious pluralism characterized many of the world’s societies, confronting people with the need to make choices in a domain of life previously regarded as
given and fixed.

Fundamentalism on a Global Scale
Religious vitality in the twentieth century was expressed not only in the spread of particular traditions to new areas but also in the vigorous response of those traditions to
the modernizing and globalizing world in which they found themselves. One such
response has been widely called “fundamentalism,” a militant piety—defensive, assertive, and exclusive—that took shape to some extent in every major religious tradition.
Many features of the modern world, after all, appeared threatening to established
religion.The scientific and secular focus of global modernity directly challenged the
core beliefs of supernatural religion. Furthermore, the social upheavals connected with
capitalism, industrialization, and globalization thoroughly upset customary class,
family, and gender relationships that had long been sanctified by religious tradition.
Nation-states, often associated with particular religions, were likewise undermined
by the operation of a global economy and challenged by the spread of alien cultures.
In much of the world, these disruptions came at the hands of foreigners, usually
Westerners, in the form of military defeat, colonial rule, economic dependency, and
cultural intrusion.

■ Change
In what respect did the
various religious
fundamentalisms of the
twentieth century express
hostility to global
modernity?

